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Chapter I, The relation between state, world history

and religion seen from the state,

A. The state on itself and as highest form of

ethicity (Sittlichkeit),

The stéte is the self-conscivus ethical substan
ce; in which the former figures.of objective_spirit
are united (Enz. 535), In relation to moralityéi;n
be said that freedom is only given as a task on the
level of morality, whereas it is first realized in
the production of freedom thfough its own activity
in the figures of ethicity, These . three figures, the
‘family, the civil society and the state are the de=
velopment and realization of ethicity and purify it
of subjective opinion and desire (Ensz. 552), Ethi-
city, and especially the state as it highest form,
gives a body to moral intentions and aspirations,
The fémily and the civil society are enlisted in the
state as a community which prevents their disinte-
gration,

e reedoﬁ, given as a task - a task of self=
liberation- is realized in the state in a certain
formf This is not a limitation of freedom, but of
subjective will, because it makes freedom first DPOS=
/;> sible, (Phil, Gesch. p. 58),

This state has a constitution (Verfassung) by which
it lives and has reality, The first determination of
the state involved in its constitution is a distince
tion between the pulers and the ruled, the commandens
and the obedlents (Phi1, Gesch p. 62-63},

mkﬁj%



The state with its constitution is the incarnation
and realization of the spirit (still objective spirit),
which is on this level a 'national spirit! (Volksgedst).
The national spirit is, as it were, the soul of the

state, and tke state the body of the national spirit.

' As such, it is the expression of the total spirit of

-a nation, and contains also its art, religion and pHi-~

——

losophy. As they are also considered figures of ab=
solute spirit,-transcending objective spirit and the

state, this relation will have to be clarified.

B, The state coning into relation with world historv,

<«

The state én itself expresé s the internal sove-
Tl 22
reignty of the state, But tThey also have externzl so=

ep——
vereignty. As each statc is absolutely sovereign,

- there is no direct mediation between them, The.pos~

sibility of legal relationships between different

states presupposes the possibility of war, of con-

flict between them (Ahngern p. 24L), A relation be=

twveen different states is an extension of space,seetnt
from the standpoint of a state., International law
then stays a merely external relztion between sta-
tes and does not provide a highest judge above them;}

there is no realized world community as a world tri-

‘bunal outside the states. (Ahngern p.245), Thus, from

the point of view of a state, there can be no h%gger
law, and a state acts in its own right, We_willfstill

see how this is linked with Hegells conceptibn of the=
re being only one state - in the full sense - at a

given time, In any case, conflicts between states a=
rise in time and are decided only in time, i,e, in



wvorld his%ery. Wars will decide upon their right,
and world history is the tribunal,

War is seen by Hegel as a creative force, al-
though a megative one, War is the dialectic, i,e.
negative moment which sets the states into movew
ment and imto relation with each other. Cnly through
this negative moment ( the middle section on state
and history, Engz, 5&7)4§¥;¥g;2§5§§be enlisted in
the dialeectic of world history, This third moment
of the sta®be is its temporal extension and 1imitam

tion ( cfr, Chapter II).

,C, The sta®te in relation to religion and absoluie
spirit,

As has ®een said in Enz, 552, the subsequent fi-

gures of athicity, and especially the state, purify
it of subjective opiﬁion. This has to be kept in
mind while wreading the Anmerkung of Rechtsphil,270,
This parsgraph gives a rather clear primacy to the
state over religion, However, as Hegel explains in
a Zusatz {p. 229), in this book the principle of the
| state is wmarried through in its proper domain fole
lowing its Idea, and on the other hand religion is
not.dealt'mith qua true religion in this paragraph,
It is rather so that only the subjective and mate-
riai aspec®s of religion are in view here, The applie-
cation of the principles of the state éﬁ/religion is
more specitically determined in the Tollowing dissues:
- subjectiwe religious ophanions (Meinungen) can ha-
ve no precedence over the reality as it is mediawe

ted and elaborated by the whole of humanity , ni,



the state, This primacy of the state expresses
only the primacy of the whole over the indivie
dual, of the objective spirit over the not vet
purified subjective spirit,
~ the state has the right to apply its laws also
to subjects having a religion which does not ree
cognize the duties towards the state, However,

the apprppriate attitude of the state in such

/:>7 cases is tolerance =~ which means no recognition

o
e
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of the claims of such sects =,

- further, there is the right of the state to ap-
ply its laws in material and exterior affairs of
the church and religious institutions: they are
treated as private persons. This is the more
true because it-is the duty and task of the state

to protect religion with such civil laws, Thus
(ig§§2>are enlisied in the legal and proteciional
system of the state,

There are also relations between state and relie
gion on the level of objective spirit, The state is
the sééf-cénsciousness'of the unity of subjective
and objective spirit (Phil, Gesch, pv684). Religion

then is as well a figure of objective spirit as of

: €A e i
absolute spirit (Ahngern 286), In its figures (Cew

stalten}), religion, art and philosophy are inseparaw
bly united with the figure (Gestali) of the state.
'In their figures' means : in their historical forms,

Religion, art and philosophy still have more self-

-

ansﬂiguﬂﬂﬂﬁﬁHgiiEEE unity of objective and subjecég;

ve spirit than the sféte, but on that level they hawe



less reality. They exist on the ground of the staw
te. Thus the state can be said to be the unity of
constitution (Verfassung) and the religion, art and
philosophy of a mnation, i,e, in their historical
forms, (cfr, Phil, Gesch, p. 64).,As such, they form

part of the national spirit which is only realized

-through the state,.

In its ground, Hegels state is itself religious,

It is engaged in the progressive realization of

Gods kingdom on earth (NIEL p. 284). Tt is the last
form of historical community before the coming of

Gods kingdom., It is the divine Idea insofar as it

is present on earth (Phil, Gesch, p. 56), And, as

will be seen , it is in fact the only complete sucw

of objective spirit.( cfr. BRUATRE p. 168),

ai%ﬁgiﬁff Hegel's logic'in this world (cfr, Engz, 198),
eved when this success takes o?isziéceioﬁ the level

But the reality of the state remains finite, And

finitude means for Hegel =a disproportion, a non-

coincidence of its reality to the Concept (ANGEHRN
D 156).The state i1s precisely finite because the
objectivity of objective spirit remains a posited
objectivity, This is elaborated in the Zusatz of
Enz, 386, r

At this moment, the relationship between state add
religion remains ambiguous, On the one hand, reiigia

forms the ground of the state; it even founds the

- unity of a nation in the first place (SCHEIT p. 23233

on the other hand, the state is the body and existen-
ce of religion, its firrt reality. But as grounded

in religion in a double and ambiguous sanse, the staw-



fe im'.only true and valid in so far as it can be
subsumed under absolute spirit (religioy), Thus,
we will have to clear the ambiguity once we have
reached the standpoint of religion (cfr, Chapter
III),

Chapter IT. The relation between state, world hise

tory and religion seen from world Bistoryv,

A. World history én itself,

World history is the course of progress in the
‘consciousness of freedom {Phil, Gesch, p, 32) and
the factual caprying out of freedom (ANGEHRN p. 245),
Its final end thus is the complete consciousness by
spirit of its freedom and the reality of its freedom,
This forms the spirit on the level of worid spirit
(Weltgeist), an explanation and realization of the
universal spirit (cfrj; Rechtsphil, 342),

World history proceeds and develops in diffe-
rent moments, Within thése moments of the totality,
everything particular finds it place. Hegel dis#ine
guishes, as usual, three moments,

1. The fixst moment of world history is the abm
stract principle of freedom, derived from ithe relim
gious consciousness of the freedom of all men, As
abstract, it is not yet realized, not yet concrete,

2. The second or dialectical moment sets the mo=
vement going (ins Werk setzen), by the activity of
the will (cfr; Phil, Gesch, p, 36),This activity idis
however a subjective activity, Tae movement needs

subjective wants, drives, passions and proclivities-
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' because mothing takes place without the intersst
of those who co-operate by their activity ' (Phil.
Gesch, p. 37). The dialectic needs this negative
moment, History thus is not only the domain of
freedom, but alsc the domain of fallenness, of
sin,{ c¢fr. NIEL p. 300).

' But individual interests are only seemingly the
subjects of world history, while in realdty, they
are‘consﬁituted in such a way that they can be an
instrument of reason. It is by falling inté this

-
negative moment that freedom can be received in

the dialeetical process of reason,
, 3. The third moment of world history then is the
consciousmess of the freedom of all men as it is
realized im the world (i.e. institutionalized),
In this mement, the subjective activity is trense
formed inm%o an objectivity, Through a long struggle,
the firgk two moments ( abstract fre=dom and subjec-
tive actiwity) are united in a2 concrete freedom, and
this happens only in the state. The particular inte-
rests are limited in their use ( compare the trens-
ition from civil society to the state)( Phil, Gesch,
p.li2) $n order to let common ends be realized -~ a
héterogenesis of ends -, By this transformation, the
i/ result of an individual action no longer coincides
with the EImtention of its author, but turns against
the authewx. This way in which particular interests
are used as instfuments for higher purposes, Hegel
ealls the cunning of reason {cfr. Phil, Gesch, p.h49)

Two importafit’ things arise in this third moment:
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The first is that the stéte, and not the individu-
al actiony is the real subject of world history,
This r tionship will be elaborated in B, of this
chapter,

Secondly, world history is guided by reason,
which is not its real subject, but stays untouched
‘in the background. ( RBhil; Geseh, p. 49). World hise
tory has as it were a dimension out of time, The
relation between reason in and out of temporal his~
tory is.examined more in C. of this chapter, But
its working in world history first has to be cha-
‘racterised more,

' Bnz. 549 states first that world history has an
absolute final end, Its absolute end is that whgi isg
realized progressively in history, History thus hes
no end outside itself (NIEL p, 2993.

Secondly, reason in history is identified with Gl
vine providence, The world is governed by divine
providence, i.=z, wisdom with infinite power rezli-
zing the absolute final end, and this providence is
determined as plan, (Phil, Gesch, p. 25) . World
history is the execution of Godg government, of his
plan in the worZd (Phil.Gesch, p.53),

Hegel insists that we can and have to know the
ways, means and phenomena of divine providence,
This is ultimately possible because and only becauw
se God has revealed himself, This however can only
be clarified in the philosophy of religion (cfr,
Chapter III),
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B, World history in its relation to the state,

B, of the first chapter explained how states can

come into r tion with world history: through pro-

blems of spatial extension, they get involved in cone
flicts which only are solved in the course of histo-
ry, in the course of time,

Enz. 536 states that the state is only a moment
in the dvelopment of the universal Idea of the spi-
rit in its reality, i.,e. the world history., And in-
deed; the external law of the state ( auszere Staats-
recht) which mede them conflict (namely, the externsal
sovereignty of the state) is 'aufgehoben'! when the
‘states are received into the dislectic of world his-
tory. World history is described by Hegel as this
dialectic of national spirits (Volksgeister) s Who
are incarnated in states (Engz, 548), As a dialectic,
it ds a Process in which the arising and perishing
(going under) of national spirits take place {ANGEHRN
p.2L6),

Kot only is_history moved by conflicts between
states, but states are also the only subjects or
individuals of world history. A nation becomes’GEESJ

— T T
' historicalé?hen its natiocnal spi¥it is incarnated in

a state, when it buildls a state, Only a state gives
history to a nation (Volk), because Reason has an

objective existence in the state (cfr

p.56), Nations without state have no
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When the formation of a state is the realiza-
tion of a right in history, and history the process
of conflivting rights, it can only be the transi-
tion from one state and national spirit to another,
History is considered as the world tribunal (Welt-
gericht): it is the last facticity, and legal claims
.against the course of history are pure pedantry
(ANGEHRN p. 245), This world tribunal can only
solve the conflicts because the states are not
| equal, There can only be one state at a time, and
wvhen two g;fEEEQ_EEEEiict, it is one which arises
and another which is perishing, History is thus
Jthe process of transition from one state +to another,

This dialectic of states-alternating with each
other allows a cleéar relation between the state and
world history, Every state is the only one a2t his

time, and the national spirit it expresses is ite
self the expression of the world spirit in that

time, Within its time, a national spirit is absoli
te, is the highest already realized form of the

world spirit and of the spirit as such, However,

[4t is subordinated in a more universal temporal
é{_ horizon above which states come up and under which
they go down, . _
World history is then for Hegel a progressive rea-
lization of freedom in four succeeding states (cfr,
Rechtsphil, 353):
1. the oriental state as an identity in which indi=
viduality gets absorbed and losty
2. the greek state with its ethical subjectifity;
3. the roman empire with its abstract universality;

L, the germanic state, receiving truth and concrete



essence im interiority, where the spirit is at
home and meconciled with objectivity,

Tt is remarkable how, in this most empiric part
of Hegels philosbphy, nl, the philosophy of histo~
ry, there is no triad%} but a fourfold structure,
There are some indications that a fourfold strueture
‘could clear op some of the ambiguities left in Hew
gels dialectic of'triaqgs, but this would lead us

" to far frem our subject here,

C. ¥orid history in relation to religion and absoe

iute spirit,

HEverything particular finds it place as a moment
of worlad kistory, It contains the whole spiritual
reality {Rechtsphil, 341), is the last complete
rcality of the spidit, This means that art, reli-
glon and philosophy are nd, a complete realization,
and that the historical truth is always the highest
realization of truth at a certain moment, In that
sense, absolute truth is always contemporary (cfr,
FINDLAY p. 335). |
In stripping off the limitations of the particular
national spirits, the spirit becomes a concrete
universality; i.e. absolute spirit (Enz, 5527,

It is precisely because everything has its place

in world history, that it can form the transition
towvards absolute spirit (cfr, Rechtsphil, 3hl-3l5),
However, the refltion between world history and ab-
solute spirit étill remains unclear; on the one hand

divine providence does not take place outside, but
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in history =~ Hegel has rationalized the idea of di-

[ it

vine providence by the idea of mediation, says NIEL
(p. 299) =, on the other hand, as factual carrying
out of freedom -the process of {self)liberation - ,

world history does refer to something transcending

it : freedom in its pure representation, which is

‘“the last foundation of the whole system, It is through
- dits mediation that world history relf%%gwtﬁe limitam

tion and finitude of the objective spirit, All forms

of objectivé spirit can(SEIFfE; énderstooé}sn the

ground of an absolute fgfm of history (Geschehen),

namely liberation (ANGEHRN p., 285 ff,), World his-

~"tory is thus enlisted in an absolute history which

confers sense to it. But the relation between world
history and absolute ~ timeless ? - history can on-
.1y be understood when the transcendence of religion

is clarified (cfr, infra, Chapter IITj,

Chapter TIT, The relation between state, world history

and religion seen from religion;

A, Religion on itself,

Religion is the absolute truth, the spirit in which
subjectivity and 6bjectivity are reconcilied as spirit,
It is the realization of this reconciliation, However,
how this happens can best be explained by distingui-

- shing two sides of religion, of which the different
moments are gradually mediated and merged together,
One side is the religious cénsciousness of men, the
growing consciousness of this unity, transcending the

objective spirit qua level of consciousness, The other

e
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side is the absolute spirit itself, or God as absoé
lute Idea, absolute knowledge which is its own reae-
1ity. Both sides are the reverse of the other, and
their unity t&s possible through revelation, The re=
velation of the spirit by itself as absolute spirit
is the caesura between the true or revealed religion
and all former figures of spirit, objective spirit,
art and other religions, Only through revelation,ébéﬁ
religion transcenqﬁ them,

The becoming of religious conscivusness takes
place in three moments, corresponding to three mow
ments of the process of self-manifestation and self-
‘'withdrawal of the absolute spirit or three divine
persons, who themselves take up and repeat the
total process of s@irite We will indicate in the
following those moments and the corresponding reigns
of the divine persons,

1. The first moment of religious consciuusness is

“the subjective moment religion on the level of

feeling and representation., This is more or legs the
level of art, God is still the entirely Different,
and represented as an absolute powerxr (soveréign Spim
rit) (ANGEHRN p.339), i.e. the other in which the
finite is absorbed. But the spirit as selfeaffirmoe

tion participates in this absolute spirit, which is

"here the reign of the Father.,

2. The second moment of religious consciousness is

a more objective moment, The level of feeling and re-
presentation is transcended by devotion (Andacht) in
practice or cult, Religion here arises to a practi-
cal way of dealing with the relations between finite
and infinite, In this acts I become conscious of the

unity between God and mang God is in me and I in him,
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~The cult as unity of inward action {devotion) and

outward action (ritual) asks for a realization of
the spirit of the religious-communify in the outw
ward reality, It dis already a participation in the
eternal procession of the word of God through the
church, Freedon appears as not merely human free-
‘dom, but as human freedom in unity with divine
freedom (NIEL p., 331)., It is an anticipative re-
alization of this unity, of the total reality of
.the‘Idea;

This is omly possible because of the revelation

of God by himself, namely its dincarnation., The

—'God=mén Christ provides the lacking noment for the

— MY

application of the concept of absolute spirit, gie-

ves the #mrn which inaugurates the reign of the

L Son.(cfr, Theunissen p.13)._In revelation conti-

nued in calt as participation in +the word, the
relation %efween finite man and the absolute is
reversed = the finite subject can noi apprehend the
absolute spirit out of itself ~ &nd the historical
actualization of human freedom is continued, -=the
Incarnation is a historicel event-, {cfr ANGEHRN

P. 333 ff.). In the reign of the Son, absolute
spirit is mot only absolute pPower,; but also self-
manifestation of itself as the truth of power, In
the revelation of the truth, its realization is al~
ready anticipated. Now, the finite spirit can be
received in the igfinite spirit,

3. In the third moment, the religious conscious-—
ness is the spirit of God itself (the Holy Spirit),
acting in the faithful and testifying towards ite-
self: the reign of the Spirit in unity with.the

religious cémmunity (Gemeinde) based on faith,
b

/6.
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and knowing itself in its faith., The faith of the
religious community anticipates in an absolﬁté way
the realization of eternity, as this realization
was already revealed in the incarnation,

For the lutheran church, this participation
in the reign of the spirit is a return to one's
own heart to find God there as already present,
The community is based on the common faith, the
participation in the spirit as third divine person
(efr. SMITH).Christ is only spiritually present in
this community - cfr., Hegels explanation about the
Host being only divine in the destr#ction of its
exterior; Enz 552 p., 357 -, whereas in the ca-
tholic church, the church is also the continuation
of the body of €hrist (SMITH p, 159) in which the
spirit becomes present and thus at the same moment

also realized.in the external world, For Hegel, in

S he'protestant tradition, the Incarnation stops
‘cﬁafhowever with the individual Christ (NIEL p. 353).

mjﬁﬁir% Therefore, there remains a separation between the

’ mﬁyp religious consciousness and its reelization in the

1 reign of God, a separafion between the spiritual

community and God himsélf. Luther stripped religion.

qfﬂiﬁﬁwﬁiyiﬁg_neaxgggﬁiég certain Sehnsucht is the

result, This leads us to an unpronounced dialectic

in Hegel, with which will be dealt in B, of this

~* chapter,
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B. Religion in relation with the state,

At first sight, the relation between state and
religion can be explained easily, Religion is =a
figure of absolute spirit, transcending objective
spirit and thus also its highest form, the state,
But in €, of chapter‘I, the relation appeared +to be
more ambiguous, And in A, of +this chapter, even
more difficulties appeared,

True religion is the substantiality of ethici-
ty, which is the substance of the state, Religion

9% the ground of the state, as well in history as

in substance : religion founds the unity of a na-

"tion through its representation of God, The state

developed out of religion, but has it therefore

Pranscended religion,? ;

. True religion is consciousness of God as free
spirit, of the absolute truth, It is ethicity =

and the state =- precisely as consciwvusness of the

"free universality of its concrete essence (Enz. 552,

P. 354-355), Freedom not only has to be realized in
objectivity ( namely state and world history), but
also has to become conscious of itself in art, re-

ligion and philosophy, Therefore, politics is sube

ordinated to religion - the reign of Love -, has

to be subsumed under it, but religion realizes ite-
self only in political form, How has this correla-
tion to be thought ?

The state is true reality (Theunissen p, 87),
but 2lso self-conscious realite it knows itself
and fulfills itself in so far-j; it knows what i%
isw(cfr, Rechtsphil, 257). Tt is a reality to which
also knowledge appertains, Religion is true knowe

ledge (Wissen), but also real knowledge : religion
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is realized in cult, It is knowledge to which also -
reality appertains, but also knowledge transcending
the world, State and religion are the reverse side of
each other, Religion is the ground of the state and
as such abstract, the state is the determined cone
tent of religion and thus a real figure, an existence
(Rechtsphil, 270 Anm,), _
The following could indicate a solution: when the
state is a reality already given.( Gegebenes), reli-
gion is something 'Aufgegebenes!, given up as a task,
and precisely the poltical realization of christiani-
ty = the true religion - is given up as a task by re-
—"ligion, This is the core of our final conclusion ae-
bout the relation between state and religion, but be-
fore stating it, the p0551b11¢tles of realization
and thus of a reconciliation between both have io be
eXanined, _
There seems to be hidden a certain dialectic in
'Hegel's rhilosophy of religion, which is connected
with the dlfflcultles of realizing the protestant
spiritual community,{cfr. supra A, of this chapter),
We have indicated how the true religion was working
on two levels: the level of cult (- reign of the Son)
and the level of faith ( reign of the Spirit). Where
the catholic church is in Hegel's opinion stuck on
the ievel of cult in its purely external forms, the
protestant spiritual community based on faith should
yield the ultimate reconciliation, However, following
| the lutheran docirine, the spirit only becomes absow
lute in the destruction of its interior together with

“the common fzith of the religious community (En=, 552



gt

o
w1 |

LA : _
@Jh Ps 357). But this reconciliation in the interio-
L Tiﬁ)f rity is again purely abstract, because what has
i -
Kﬁbf/ to be reconciled is the world (SCHEIT p.228).

#a
&

The reconciliation between God and world has to

i?jl} ir/tfl)tygpnfold and display itself in the total reality !
m,

The spiritual community is only fulfilled in en=

6%}} Wyﬂ : ding the separation between self~consciousness and
TLum L: outvard reality (SCHEIT p.229). But this fulfilled
vbi/ &

C ‘ﬁ %}fﬁx' is not what happens in the lutheran comnmunity 1
dﬁ

Pegel is certalnly not blind for this, and the

P ?(,a fﬂ%‘g’q@"ﬂm /7.‘)%

o

yd

concludlng pages of his Vorlesungen flber die Phi-
OJVQF 1osoph1e der Religion thus strike a 'discordant O
mjijte' (sMITH p, 157). (cfr., Phil, Rel, II P. 3k2-343),

///ﬁegel declares that in reality, there is rather a
Z rupture between rellglon and its realization, as

well as between religion and philosophy -which
should be its ulitimate expression -, The common
faith is perishing because of a radical thought,
~conpletely detached from the world, The unity be-
tween interior. and exterior is no longer present
(ANGEHRN p. 375).And Hegel exclaims : in faith,
nothing is Jjustified 1!

B ay@ﬂk aﬁf{(gz%ma¢aﬁ; Crald  Je
C%mz’ﬁ% w /7//M’.4ﬂm PN 4

How then, can the reconciliation of the spiritual

comrunity and the real world take place?

First of all, Hegel rejects the calvinistic wvay

which separates completely the exter§3¥T”EE£§En of
the state, and the interior, domein of faith,(This
makes the separation only worse), {BRUAIRE P. 163=
164),

A second solution, a return to a well-understood

catholicism, is however unthinkable for Hegel (id,



P.161),This is clearly stated in Enz, 552. In a
little footnote however ( to Rechtsphil, 141 Zusatz),
an interesting indication is given, The text deals
with the transition from morality (interiority) to
ethicity (realization of freedom), defended by Hew

gel, This transition is compared with the return of

Tots efiprotestents, nost algioal fox an . gbjm@mvity

to avoid the trouble of emptyness and negativity,
to the catholic churvh, Although this is condemned by
Hegel, he gives no explanation for what difference

there would be with the transition from morality +to

“ethicity (Sittlichkeit) It shows that true giving

of content can not occocur at the level of 1nwardness,
but demends concrete organization, '

The only solution lef't then after the failure of
the lutheran spiritual community, is a state which
can give the necessary incarnation to the inward

lutheran religion and stay in harmony with it (cfr.

BRUAIRE 162-163), Tt is the universal state which

realizes the task given to the first christian commu-
nity, the task of reconciliation: it constitutes =

universal community which makes possible the reign &f

God. (BRUAIRE.p,164~165), As Hegel writes, it is in

the organization of the state thet the divine has
broken into actuality (SMITH p, 170-171).,
A problem with the universal state however, is i

that the laws of the political authority are wvalid

. as Gods laws in so far and only in so far as the moe-

narch knows what the state essentially is; but fol-
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lowing the protestant doctrine of universal priest-
hood, he doesn't know more about it than his subjects
(efr, Phil, Rel, IT p. 259 f.). This results in cone
flicts., The unpronounced solution leads is to a cerw
tain decisionism : the decision is more important
than its céntent, It shows moreover that the luthe=
ran church cannot be the model for the siructure of
the state.(SCHEIT p, 258).

And indeed, Jjust as the civil society did not Pro-
vide fiod the necessary unity of will and self-con-
sciousness and heeds a transition into the state as

Belfconscious social substance (cfr, Enz. 535), the
doctrine of universal priesthood does not provide

the structure of authority for the universal state,

' In so far as Hegel has described the structure of

his universal state, it is then more structured as
the catholic church (cfr, indications in BRUAIRE
165-167, SCHEIT p, 262-264, THEUNISSEN p.h45),

"The Hegelian state is described in the Rechtsphil,

as a constitutional monarchy, because only such a
monarch can, like the pcpe, @&=m render the powver of
a personal God, Another feature of political theolow
gy is the king's rtight to pardon as secularisation
of Christ's power to foﬁgivé sins, continued in the
pontifical authority., Hegel's state is also strucw
tured as a whole articulated in particular circles
(Rechtsphil. 310) in an organic and hierarchic way,
and with a ' universal class *, comparable to the
priesthood and ecclesizstical hierarchy of the cathom

lic church,
What can we conclude from this concerning the re=

lation between religion and the state? The true reli=-
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gion has to be realized in the ideal state, It then
transcends the ideal state enly in so far as this
state is not yet realized, We can maybe conclude
with the distinction of NIEL (p. 292): the state

in so far as the finitude of the individual is

transcended in reality, but religion indicates

‘the sense { meaning and direction) of all finite

actions, by showing that transcendence took in
fact already place ~through the incarnation-,
Religion then as anticipation of +this complete reo-
ality is a task given to the state (Aufgegebenes).
It hes to restore within the st=te the conscious

ness that concrete freedom of the state is an ine-

carnation of freedom in itself (ANGEHRN p. 288),
Between religion and the state, there is the soe
me dialectic as expressed in Hegel's: '
Was vernlinftig ist, das ist wirklich;

und was wirklich ist, das ist verntinftig,

C. Religion in relation to world historvy,

Spirit andrhistory are didentical for Hegel., But
is absolute spirif the same as world history ?

Spirit is a process of selfemanifestation and
self-withdrawal: it hides and reveals itself and
takes itself back.(cfr, THEUNTSSEN Pe61). Spirit
reveals or manifests itself into history; descends
into history and thus obtains a positive content,

But this process of the Absolute forms a timeless

LB R R/

- history, which transcends the Totslity, expressed

in world history (history in time), the realization

of God's kingdom on earth, Both form together the
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divine history,

~ The process of self-manifestation and selfewithdraw

wal of the absolute provides the triadic scheme for
history. History is the dialectical part, the beco=-
ming of the eternal, Spirit has only reality in dits
revelation through history,

Liebruck called world spirit the shining'of absolute .

‘spirit in the concealment of history ({ scheinen, cfr;

Erschelnung) (Rant-Studien 1954-55, p.261),

We can then distinguish different degrees of his-

tory. The power of an action over history is then

in proportion to the mediatedness of the action :

"the actuon of an individual, the most immediate, is

the least powerful; then follows the activity of a

‘national spirit; then the activity of world spirit;

and finally the activity of world spirit (the powen

‘over history as forming eternal or timeless history)
\(THEUNISSEN . 72) Mediation remains the key word in
‘Hegel's philsophy of history., But how does this ex=*

plain the trenscendence of Absolute spirit above
world history ? How can this tﬂénscendence be recon-
ciled with the principle of mediation ?

In the opinion of NIEL (p.315), Hegel should re=
cognize that reason is neot able to explain this last
transition by mediation, Above all mediation, a non
mediatable immediate should be posited, And THEUNISIEN
(p.447) notices that the complete rationality of God
is compensated by a decisionistic element in the po=-
wer of the monarch in the state, Medaation has to

bring God on earth, but when mediation fails (cfr..B.

+ of this chapter), the separation rests and the real

usurps God's place, Ts it not in fact the development
of Hegelianism in its left wing that has finally lead
to the death of God 9
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