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First Chapter =~ Introductory Chapter,

A, The question of Being.,

Being and Time intends to repeat (wiederholen)
the question of Being, It guestions the being as
te its Being, asking for the meaning of Being.
This question is the one forgotten in philosophy,
where Being is considered as the gethering of all
beings, as the most general and thus emptiest con=
cept, which can be applied to everything and has no msz
meaning of its own. In the tradition of metzphysics,
Being is a plurivocal concept, which can be applied
by analogy to beings {(a univocal concept). This is
at ieast the traditional interpretation of ﬁ; éV
MoANLYES Ai&ifd;. For Heidegger however, Being is
not evident, and the question whytiheie is Being and
not rather nothing, continues to bother him, He wants
to transform the questioning by reading this sentence
of Aristotle later in a different way as " Das Seiende
wird hinsichtlich seiner Seins in vielfacher Weise of-
fenkundig" (Heidegger's preface to RICHARDSON, p. XI).
He wants to give an account of Being as the fullest
idea, as a univocal idea, whereass beings can be pluraws
vocal, according to different possible relations to-
wards Being? But then, Yeing can only be thought through
a certain approximation and display (unfolding). And
this display can be thought as a topology of Being,
(cfr; SCHERER & KELKEL p. 47).
(°)The mezning of Being is its unity within the pluram
lity of beings,



Heidegger uses such a topological vocabulary al-
ready in Being and Time : region (Gegend, Ort),
clearing (Lichtung), nearness or neighbourhood
(N#%he), It also resounds in disclosure {Erschlos=-
senheit) or fallemness (Verfallen),
The question of Being itself is developed with this
words, Heidegger explains the formal structure of
this question as a searching (par. 2, p.5 f.).
The question has to be set out (erBrtern) - in the
German word we still hear the search for the place
or 'Ort' of this question -, As search, it moves
always already around in a certain understanding of
Being : it is situated in a certain region {Gegend)
which surrounds, These surrcundings form the circle
in which the understanding of Being takes place., But
this circle is not yet a clearing, and this understan=~
ding is still obscure and vague,

Other circles will foellow in Being and Time, The
whole book can be said te move around in circles.,
In what kind of circles is Heidegger moving ? And
how does he get in or out of them ? What is the right
access and what is man's place in this circularity 2

Is this circle the circularity of Being itself ?



B. The circularity of the question of Being : The

place of the meaning of Being vs., the place of the

analysis of Dasein,

In the mame par, 2 giving the formal structure of
the guestion of Being, we encounter the first circle
in which the whole of Being and Time (published and
unpublished) is moving : the question of Being and
its understanding are themselves modi of the being
which we are ourselves, called Dasein, and therefore
regquires first a determination of +this being in its
Being (SZ p.7). The way of access to Being takes al-
ready place in a circle, A vague pre~understandifg of
Being is the only starting-point on the way to a fule
ler understsnding, On the other hend, the place of
Dasein having this first understanding can only fule-
ly be understood from the whole, from the meaning of
Being itself, A fisrt understanding of Being is the
only access tio the whole, to a fuller understanding,
but to be so, Dasein has to be determined in its rela-
tion to the whole, its place has to be found, Dasein
has precisely to be analyzed in its relation to Béing,
or rather, Dasein is the relation to Being of man, his
heving to be ( zu Sein haben), and its analysis is
caught in this circile,

The thinking of Being forms such a cirecle where the
whole is already implied from the beginning in every
of the being which we are ourselves, This circle 4i#
for Heidegger not a vicious circle, but the unfelding,
step by step, of what is already foreseen and announ=
cing itself in the situation of Dasein (cfr. SCHERER &
KEEKEL p. &47).



This circle of Being is not purely the sum of
everything which is, the totality of beings, con-
tained in an external 1imit, the outline of a
circle, The circularity is not an external cate=
gory, but a characteristic of the disclosure of
Being which takes place out of a central place
(efr, SCHERER & KELKEL p. 50). Tt is then impossi=-
ble to get out of this circle in order to reach
Being itself which is only discloded in it, Even
vhen Being itself is yhat is asked for in the quest,
it can only be seen from the right access to this
circle of disclosure,

And the first access we have is the access which

we are ourselves, the place on which ée stand al=-
ways already, the being which we are. Being and
Time examines which disclosube of Being can be seen
from this place where Dasein is in fact, from this
facticity of Dasein, It questions the meaning of
Being, its sense, and so the disclosure from this
factual place has a certain sense or direction,

has to be guided by the directedness towards Being,
Dasein thus is questioned in its understanding of
Being and as disclosure towards Being, Both charace=
teristics of Dasein, its facticity -its vet being
thrown into Being - ag a being between others( 0T~
tically)=, and its disclosure (Erschlossenheit),
can not be separated, but form together one project
(Entwurf) or throw which is 'Da', This unity of
Basein will be a guideline for the development of

its analysis,



Heidegger considers the understanding of Being
already present in Dasein as a fact. From this fact,
he can trace the cirele in which this understanding
can be workdd out, This circle ds +the a prieri struc
ture of understanding of Being itself, Fundamental
ontology is the transcendental project to disclose
this a priori structure of understanding, If +this
circle is an a priori structure, then the problem
is not to get out of it, but to find the right ace
cess, Being and Time attempts to find this access
in the facticity and disclosure of Dasein, This at=
tempt has to be considered as a leap (Sprung) in
the nearness (N#he) of the origin (Ursprung) (cfr,
52 p.315), not as a way or path which gradually
leads us into this circle, We can see how this chae
racteristic of Being and Time is somewhat different
from Heidegger's later thinking which is thought as
a way; At this moment we only want to mark the cone
nection between this starting point of Heidegger's
philosophy and = similar starting point in the theow
logy of Karl BARTH, whose commentary on the Epistle
to the Romans appeared in 1918 and certainly has in-

fluenced Heidegger,



Ce The circle of phenomenologv,

The way of dealing with the question of Being
in Being and Time is the phenomenological one (SZ
P.27). Heidegger explains this method in par. 7,
and it can be seen how the phenomenoclogical method
is apt to fulfill +this project of Being and Time,

Heidegger distinguishes 'Tappearance! in the vul-
gar sense, as something not showing itself, but
through which something that doesn't show itself
is announced ( das Sichemelden ven etwas das sich
nicht zeigt, p.,29), from 'phenomenon'! in the pheno-
menplogical sayse, as that which shows itself in
itself (des Sichwan-ihm~ selbst-zeigende) (p.28),
That which announces itself in the appearance with-
out being thematic, can thematically be brought to
show itself, to become a phenomenolegical phenomenon,
Again, we can proceed from the appearance to the phe-
nomenon, precisely because the phenomenon is already
announced in the appearance,

The phenomenen which is announced is the Being of
beings, the starting point in which it is announced
iz the exemplary being, The analysis of this exem=
plary being has to bring itself before the question
of the meaning of Being (p.37 SZ), which is already
announced in a certazin understanding of Being belon-
ging to this exzemplary being, There we have found
the same circle in the phenomenologiwal metheod it~
self, And +this circle can guide us Ffor the structure
of the analysis of Dasein itself, which is implied

in it,
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D, The circularity within the analysis of Dasein:

the pkace of inauthentic and authentic Dasein on the

way to the meaning of Being,

And indeed, the circle which is already announced
in the description of the phenomenological method
is fully developed in the analysis of Dasein, for-
ming the first and second section of the first part
of Being and Time, Or rather, the circle of Dasein
is announced in the first section and completed in
the second ome, This move takes place in the follom
wing way,

Dasein is examined on its relation to Being (Seins-
Verhﬁltnis), espeeially its understanding of Being
(Seinsverst#indnis), Dasein is related to Being as
having-to-be-its-Being (sein Sein zu sein haben),

The possibility of being or not being its own Being

is called existence (SZ p. 12), and the unity of the
structures which constitute this existence =the exige
tentials= is called the existentiality of Dasein (ibid,),
Those structures comnstituting the constitution of Being
(Seinsverfassung) of Dasein are hiddenj they are onti-
cally the nearest, ontologically the furthest, but
pre-ontologically not totally strange (SZ p.16).
Therefore, it is possible to show them, starting from
the factual situation of Dasein ~its Facticity~ din
which it is first of all and most of the times the
average everydayness off Dasein,

The unfolding of the formal existentials of Daseim
can be started from the understanding of the everyday

appearances of Dasein, but only because this unfolding
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is already started by the idea of existence as a
unity and existentizlity as the coherence of the
formal determinations of Dasein., It is the idea

of the whole of Dasein which is already projected,
which has to be elucidated and which is guiding the

analysis from the beginning,
The first section can then be described as an

alternation between the understanding of the ape
pearances of Dasein in which the whole of Dasein

is already announced without showing itself in ite
self, and the understending of the formal determi-
nations of Dasein wha Form together the unity in
which those appearances are originating (cfr,
Frstenau p, 10~11 & 15). The first section un-
folds those different determinations or existentials
whereof the unity os already projected., This unity
is however not yet fulfilled, and the circle is ane
nounced, but not yet completed,

The sixth chapter of the fiwst section is an at-
tempt to bring the existentials togekher as care, a
unity disclosed by the phenomenon of dread,

The second section has to elaborate a structure
for this unity, out of which the different existentialg
cen be understood in their place, before the cirecle
can be completed by a return to everydayness with
a fuller understanding, Therefore, we have to find
the authentic moments of Dasein, the suthentic modi-
Tications of the existentials which lead us beyond
the singular formel determinsztions, and open up the

unity of Dasein,



Through thése authentic moments, temporality can

be cleared as the horizon for an orviginal inter=
pretation of Dasein, Time is as it were the horizon
or the outline of the circle of Dasein, Only vhen
such a horizon is reached, we can go back from
authentic Dasein to Dasein in its evervdavyness in
order to understand everwday Dasein out of its ori-
gin; out of the authenticity and totality of Dasein
(52 p.17).

Therefore, the second section is a backeand=forthe
movement from the existentials (found through every-
dayness, first section), to the authentic moments
elucidated by temporality, =nd then back to the
temporal sense of the everyday moment (cfr, Ffirste-
neu p,16). Tt is this 'Wiederholung' on » higher lew
vel which has teo fulfill the cirvcularity of the anam

lysis of Dasein,



Second chapter -~ The circles of diseclosure,

A. The access to the "Dat! of Dasein.

In this chapter, we will deal with some aspects
of the first section of the fipst part of Being =nd
Time, Tts third chapter is the existentizl analysis
of the world, Here, Heidegger makes his distinc+tion
between the aspects of present-at-hand and ready~to-
hand, The a priori structure of the world in which
the average everydayness circles around, is that
of a purposeful patiern (Bewandtnisganzheit) in
which everything is inserted depending upon its
being-destindd (Bewandtnis). But how do we discover
the world as such a pattern ? And how can we leap
into this circle of everydayness ?

The readyness=to-hand of things is not thematized
in average everydayness, how can it then characteri-
we this evervdayness 9 Heldegger tries to Ffulfill
the circle in the following way. He considers the
view of- things as presentw=st-hand as a reduction,
derived frem a fuller characterization =zs readvnessm
to~hand, In this reduction, we are not Presupposing
to much, but not enough, It is an attempt to penem
trate beyond the clearing and to simplify its a
priori structure., But in going bevond this circle,
we lose our way., Only through this dislocation,
things can be thematized as readyness-to-hand,and
become visible as such {cfr, HARRIES P.74). As léng
as we ave in the neighbourhood or nearness (Néhe),

within the clearing, readyness—to~hand is not seen



as such, But does the dislocation, the loss of
our way, lead us back to the clearing in which it
can be seen ? Heidegger then seems to say that this
is not the right way, that this isn't the necessary
leap into the cirecle, The discovery of readyness-—
to=hand takes place by virtue of the view of an
already prediscoverdd whole, This whole, lighting
up for Pasein on the occasion of a disturbance of
the order of the whole, is not itself a tool, but
rather the 'Da'! of Dasein (Richardson p55). The
world is an explicitation of this 'Da' of Dasein
'Schérer & Kelkel p. 54), This 'Ba' remesins undis-
closed as long as there is no dislocation % But do
we rezlly disclose the world as purposeful pattern,
as a whole of meaningfulness, by returnsng from
presence~git-hand to readyness—to-hand ? How do we
find our place and the place of things back 2

These questions are only really answered by Helw
degger in 'The origin of the work of art'; It is
precisely the work of art which will show us the
things in their fullness, in a non-reduced presence,
The work of art opens up a world, But this atep
can only be taken by themaztizing the earth, which
sustains the wood of Being and the clearing, and on
~its ground, the opened world is set back by the work
of art, This is howvever not yet the solution of Reing
and Time, Here Heidegger leaps into the 'Da' as dise-
closure of the world on the ground of the everydayw
ness ot Dasein, without having fully explained how
the existential constistution of this Da becomes

thematized after a dislocation,
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B. The Da of Dasein as mlearing,

The existential constitution of the Da of Dasein
is worked out in par, 29=34 sz; The basic indications
however, sre given in par, 28 (sz p. 132=133),

Dasein is always itself its 'Da', This Da-sein is

noet a2 present-at-hand commercium "between" a given
subject and object; Such a Da would be an in-between
which blasts the unitary phenomenon into a subject

and an object. Rather, the Da of Da-sein is a "betweent,
an opening in which the phenomenon can appear in the
first place, This gap is the disclosedness of the

world itself (Richardson P.58).

Besides the description of Da as the opening in
which something appears, Heidegger also uses the lizht-
metapher: Da dis the lighting-process itself, that
which gives the light in which things can be seen:
This 'gap' as well as this tlighting' of the Da of
Dasein are both wonderfully expressed in the word
clearing (Lichtung). The da is a clearing opendd up
in the totality of beings, a nothing in which beings
can be disclosed, as it permits the light to enter
and thus allows things to be seen (Harries Pa 68-69);
This clearing in beings is a clearing of Being
(Lichtung des Seins) ¢t 2 disclosedness of Being,
opened up by Dasein as an irruption in the totality
of beings, by reason of which these beings as beings
become manifest {cfr, KM P. 206, cited by Richardson
p. 44), Being this Da, Dasein rises up in this cleaw
ring out of its thrown essence (geworfen Wesen),

Moreover, a clearing also suggests a circle ,

within which the light is playing, and a central



place from which different pathways go into the fow-
rest = maybe .as far as the rays of light can play=- ,
and to which they lead back,

Within this disclosure, Dasein is disclosing in
three eqgually originarw constitutive ways of being
the Da: disposition, understanding and speech,

They are the most originary forms of disclosure, bew
fore more specific ways as willing, knowing, recei-
ving (Vernehmen) or expressing (Aussagen). Their
range of disclosure is also always more extended
than the range of those derivative forms (SZ p.136),
whé presuppose a specific orientation,, a certain
pathway, whereas the beams of light are penetrating
more evenly through the whole wood,

It is probably not by accident that the discim
plines corresponding to those ways of being there,
namely rhetoric, dialectic and grammar, formed to=
gether the '{rivium' in the 'septem artes liberales!,
They are the arts which are not merely acguired, but
are essential for a basic human attitude (cfr, GADAMER,

Rhetorik und Hermeneutik',p,18),

Ce Disposition and understanding,

Disposition (Befindlichkeit) and understanding
(Verstehen) are thus two equally originary ways of
disclosure, They are also coorelative in a way .,
worth a certain clarification,

The disposition of Dasein is the originary dis-
closure (SZ p.134) in which Dasein is given a¥er to

Being which it has to be as existence, This being-



Disposition and understanding of Dasein can also be
distinguished as the hearing and the seeing, the rew-
lation with the listener and the relation with +the
thing brought up in the openness of the auditoery,
The disposition can then be clarified as the openm
ness of a forum, a public Place or common place in
a humen community., In this openhess, the publicity
of beingwwith=one-another tis subjected to different
moods (Stimmungen). It is the place where such moods
can arise and where the public is given over to the
rousing of such moods by orators and rhetoricians
(cfr. SZ p. 138 concerning Aristotle's rhetoric),
Similarly, the preject in which uncerstanding is

enlisted, is the basic place (topos) or commonplace

where specific 'topoi'! or viewpoints can come into
play and be played off, ThBse viewpoints are the

thrown possibilities which are handed over by tram
dition and which we take mp to project our own Daséfn
towards it whereunto and towards the meaningfulness
of the world (cfr. 'Wiederholung! in Ch, IIx), They
are only indications for this projecting, possibi-
lities given out as #ask (aufgegeben) and not merely
given as present~at~hand, (efr, also P8gzeler, Dialike
tik und Topik, p. 303),

Disposition and understending are thus closely
linked together in a text or speech, which is the
third equathly originary constitutive way of being

Da, by which both are equally determined,
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given-over-to discloses the facticity or thrown-
ness of Dasein, the Being-in-the-world of Dasein

as a totality, and the thrown dependence (Ange-
wiesenheit) upon this world in which it can be hane
dled ( eofr, Richardson p. 64-65). The disposition
is the general concernedness or involvement in the
world within which specific things can concern us
and within which we can have different moods,

Understanding is the thrown (geworfen) possibie
1ity of Dasein in which it is the projection (Ente
wurf) towards its whereunto (Worumwillen) and to-
wards the total meaningfulness as Being of its worild,
Understanding discloses the playground of factual
and thrown possibilities of Being of Dasein, the
originary view {(Sicht) of Dasein within which specis-
fic ways of seeing are possible,

Disposition and understanding are also cerrelative
as two aspects of rhetoric, In disposition, we can
still hear "dispositio®, which meant in the tradi-
tion of rhetoric the disposition of a text or speech
28 the coherence of the different parts of the whole,
sometimes called the anatomy of the text, within
which the different parts can be distinguished as
heading, corpus, branches, foot(notes), ete.,,, {cfr,
GADAMER, Rhetorik und Hermeneutik p. 14),

And in view (Sicht), we can still see "scopus", the
scope, the fi#ld of view of a text or speech, in +the
sense of general purpose which is also teken a2s the
starting-point for the unders tanding and interpre=
zition of the text or speech (cfr. GADAMBR, ibid, p,13),
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Understanding forms phis circle precisely because
the parts can only be understood out of the whole,
which is only unde stood through the agreement of
211 parts, The understood meaning is widened in
concentrical circles (GADAMER, ibid, P,24).

On the other hand, this circle of understanding
takes place in the Da as disclosure, The unity of
this Da still has to be disclosed @an two steps:
through language and time, The tgap! in which un=-
derstanding becomes possiblé is in hermeneutical
philsophy shown to be a space of time., Where be-

Tore Heldegger, philosophy and hermeneutics wanted
to abolish the circle and the space of time between
an understanding and a thing understood, Heidegger
precisely shows how this gap makes understanding
possible for the fiwst time.

Understanding always remains determined %y the an-
ticipatory movement of pre~understanding (GADAMER,
ibid.p.30), 2nd always takesrplace between sirange-
ness and familiarity (ibid.p.32), In this 'spacef,
history first becomes possible together with under-
standing,

The hermeneutical circle also makes that the
judgment or statement (Urteil, Aussage) becomes pro-
blematic as the primary place of truth, Traditional
logie, centered around the statement, can grasp on-
1y presence-at=hend, but not the mobility of sense
(cfr, PBggeler, der Denkweg Heideggers p;TT).
Language as a bodw of prepositions is therefore not
taken seriously by Heidegger in Being and Time, Lahne
guage is also the most obscure part of the existential
constitution of Dasein, and can thus only be cleared
last, This analysis starts with 'Rede! as the converw
sation in which the moods (Stimmungen) of disposition
are roused and the commonplaces (topoi) of understan=-
ding are given (cfr, supra ). Rede expresses the Forw

may existential of language,



D, The hermeneutical circle,

It has already been indicated that understanding
takes place as disclosure of the Da of Dasein, the
between which opens up a place for different ways
of understanding, and that this place of understansu
ding is circular,

This hermeneutical circle can be described as =z
circle between the whole and the parts, Understan-
ding projects forward a sense of the whole as soon
as a first sense, a first anticipation of the whole,
can be seen in the things encountered (GADAMER, Vom
Zirkel des Verstehens, p.27)., The sense as anticipa-
tion can only be seen out of a pre-project of expecw
tations, a pre-project which can constantly be revie
sed, This revision is possible because the pRoject
is not merely an a priori structure, but also an a=
chievement, a construction of the anticipated en-
counter according to the project (Richardson P.61),
This construction is also a way of handling things,
Understanding means, to be able +to handle things, to
know what to d&, It is described by Heidegger as the
cleaning of the workplace : every thing, every part
of the equipment is put an its right place in the
whole of the workplace, wtErting with the clearest
things =and going further with the more obscure ones,
vhose place becomes gradually clearer through the
clearing of the whole (cfr. SZ p. 148=149}, This pro-
cess shows how the things themselves, through their
projected possibilities, cen show their place, can be
unders tood in the project of Dasein. They thus indi=

cate the right way ta get into the hermeneutlcal Cipm

cie {cfr. SZ p. 153).



Chapter IIT, = Circles of resolution and repetition,

A, The access to resoluteness,

The formal existentials of Dasein have been une
folded in the first section of Being and Time , out
& the average everydayness of Dasein, and guided
by the idea of existence as the unity of Dasein,
Whern this unity is gresped as care in the sixth chap-
ter of the first section, it still has to be clarified
and elaborated by an articulate structure in which the
different moments find their blace, The second section
precisely wants to articulate the existentizls of
Dasein in authentic moments. Those moments form a re=-
petition (Wiederholung) of moments of average everydaym
ness on the level of authenticity : the characteristics
of Dasein are +taken up and fulfilled up to such =a level,

What interests us here is to see what hsppens in the
repetition of the circles of disclosure, The three mew
ments of this disclosure, disposition, understanding
and ‘'Rede' are opened up in their asuthentic meaining
by three authentic moments of Paseins dread as a mood
of disposition opens up the unity of Dasein as care,
the voice of conscience is a form of listening (nt-
ren) and thus a mode of logos, linked with secrecy
(Verschwiegenheidt), and the projection of oneself
towards omne's own guilt as a mode of projecting un-
derstanding (cfr, 87 p. 296), They open up the reso-

luteness (Entschlossenheit) constituting the authen-
tic existence, the truth (undisclosedness) of the

existence of Basein,
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But is resoluteness not also disclosed through
2 dislocstion, just as the pattern of the world as
a whole of readyness-to-hand becomes only visible
through a loss of one's way ?

The situation in which conscience calls us to pPro~
Jject ourseives towards our own guilt is aelready a
situation of fallenness, The Fa2ll is on the one

hand always a fall out if the fullness of Being of
Dasein, and on the other hand, it is only the fallen-
ness which makes the authentic moments possible
through wvhich resoluteness can be disclosed,

Resoluteness requires an engsgement in the world,
an authentie taking up of the project of oneself and
the world, but on the other hand, dread and being=
unto-death are precisely moments of taking leave
from the world, Moreover, being-unto-death +is such
a formal chbiterion that i% is not sufficient to give
a content to resoluteness,

How does Heidegger solve this paradox %

Once more, the getiting into the circle of authenw-
tic Dasein, in this case the disclosure of resolute~
ness, is only possible through a leap. And this leap
is the pzriticular resolution itself : resoluteness
exists omly as a particular resolution (sz ». 298),
i.e. a decision, This resolution constitutes the

proper access to the resoluteness as authentic exiew

tence,



B, The resolution resolves,

Heidegger thus leaps dinto resoluteness through
the decision itselfl, This becomes even clearer in
the following sentence : only the resolution itsely
answers whereunto and wherefore Dasein resolves ite-
self; the resolutien itself is the disclosing Pro-
Jection and detrmination of every factual possibie
livy (sz p., 298),

The resolution itself opens up the space in
which the rossibilities first become visible, Tt
is not merely a moment between such possibilities
and an action, but the 'between' where they become
possible, Oniy in the decision itself con truth and
freedom be realized,

¥hen authentic Dasein ie resoluteness, it regquires
a resolution, it presses for a decision, In the falw
lenness of our time, since the French revolution, it
is absolutely necessary. Heidegger takes up this
call of conscience which has alsoscalied ‘others in
his time and before him, Helddegger himsels was cleawr-
1y inspired i1J Being and Time by Kiervkegaard., And
Carl Scmitt, probably omne of the thinkers near to
Heidegger concerning these Questions, refers to the
catholic philosophers of the Tirst half of the itine
teenth century . Boneld, de Maistre en Donoso Cortes
(Marqués de Valdegamas). Their contrareVOlutionary po-
litical philosophy is characterized b¥ the awareness
that this time requires a decision, As their anar-
chistic enemies, they expressed everywhere that a
great aliternstive forces itself, where mediation is
noe longer possible, !'No medium', Gardinal Newman said,
'between catholicism and atheism!, A1l of thenm formulea-

te a great "either—or® (c. scamzTT, Politische Theolom

gie p.%9), And de Maistre eXpressed this eitherwor as

' Je me trouve constamment entre deux ablmes, je mar-

che toujours entre 1'8tre et le ndant t 1




It is in the resolution, and first of all in
being=unro-death, thet Dasein tzkes up this abyss,
tekes up nothingness and projects it towards the
fuliness of possible Being,

C. SCHMITT gives in the same chapter two other
characteristics of those philosophers worth men-
tioning dn this context: they were horrified by
the liberal idea of an eternal conversation where
no decision is tzken (ibid.p.%49), end they start
from the dogma of original sin which accounts for
the fzllenness of man (3939.9.51). Heidegger clear-
ly writes in the line of the second one, As to the
relation between decision and conversation, this is
less clear (Rede = 4 conversation).

The analysis of resoluteness in Being an Time
is preceded by that of the existentinl constitution
of the Pa as disposition, understanding and 'Rede’,
It could be said that the leap of the decision is
preceded also by the different moods =znd the diffewn
rent interpretations of disposition =2nd understanding,
The 'topoi'! or commonplaces can be seen as the thrown
possibilities of the project which have to be taken
up in deciding upon the project, But Heidegger seems
to reject this precisely, as the possibilities are
Tirst disclosed and projected in the decision itself
(82 298), A conversation preceding this decision can
only remain fallen and inauthentic,

But Heidegger doesn't speak much about authentic
language in Being and Time, What is the relation bew
tween resolution and language ? It remeains obscure,

but the indication is given in par, Tk,



Resoluteness discloses the factual prossibilities of
authentic existence out of the inherited past (S2
pP. 383)., Free for his death,Dasein gives itseilf over
to such an inherited and also chosen possibility,
This is what Heidegger calls Schicksal, This Schicke
sal becomes only free in the struggsle (Kampf -
which reminds us another 'Geistesverwvandter! of
Heidegger, nl, Ernst Jﬂnger'-) of a community or
nation (Volk) (S% p., 384).

Is there a contradiction between the decisionism
of par., 60 and the traditionzlism of per, Th 2
The paradox can maybe be clarified by angither remark
of ¢, Schmitt concerning Donoso Cortes, who was a le=
gitimist, but also convinced that the moment of final
struggle had come, He considered the monarchy great
in its absoluteness, but when there are no kings anye
more who are coursgeous enough to govern otherwise
as by the will of the people, then we need a politi-~
cal dictatorship, In the face of radical evil, in
the either or between Being and Nothingness, there
can only be a dictatorship, and the legitimist idea
of inherited succession on the throne becomes an empty
pedaniry, Maybe, Heidegger was slightly moved by the

saisle tendency from traditionalism to decasionism,



C, The circle of repetition,

Resoluteness (Entschlossenheit) tekes up dis-
closure (Erschlossenheit) on the level of authen-—
tic Dasein, In a similer way, the different exise
tentials brought to unity in care, are taken up in
an articulate way in the unity of temporality.

The second section of the first part of Being and
Time gives a repetition of the characteristics of
average everydayness in an authentic way, It re~
considers the throwhness of Dasein and takes its
fallenness up again, It thus wants to fulfill the
circle described in D, of Chapter I,

But the resoluteness itself also stands in need
Tor repetition, The resolution has to be renewed con-
stantly : the authentic life comnstantly renews it-—
self (cfr, S%Z P.308), This is an assuming of one#s
self and in this way, the achieving of Dasein's
authentic past (cfr. SZ p. 339, Richardson D84},

The resoluteness in which Dasein rebturns to itself
discloses the factual possibilities of existence out

of the inherited past and gives itself over to them

(sz P.383, cfr, B, of this chapter), and thus forms

its Ffate (Schicksal). When this giving itself over

te past possibilities becomes explicit through a re=-
turn into and taking up of the possibilities of past
Dasein, it is called Wiederholung (repetition, retrieve),

This re-trieve is never merelwm a repetition of past
factual Dasein, It is a returning to the original
possibilities who have long been hidden (xM p, 185},
In the tradition, the historicity of Dasein remains

hidden %o itself, The possihilities hidden in tradi-



tion can be disclosed as positive possibilities,
This requires a 'working loose! (Auflockerung) of
the tradition and a dissolution of the hiding of
original experience (cfr, SZ p., 20=23), Maybe we
could call it a similar process of 'Entmythologi-
sierung' as the one undertaken by Heidegger's
friend R, Bultmann in theology( protestant),

The repetition thus discloses the historicity
of Dasein and makes it visible, On the other hand,
repetition is only possibie because Dasein is ale
ways already historical (SZ p.386). Another circle
similar to earlier ones,

In showing the historicity of Dasein, the repetim
tion and transformation of past possibilities (Wie—
derholung) precisely widens these possibilities,
and thus opens up new possibilities to which Dasein
can project itself, This repetition also requires
the Dasein to choose his past possibilities., I+t
thus is also a repetition of the decision,

In this choice, Dasein chooses its hero and remains
faithful to him, =nd thus to its own fete, As PBggeker
remarks (Denkweg Heideggers p.143), Heidegger can well
be said to have chosen F, NIBTZSCHE as its here, al~
though Teing and Time seems to refer more to Christ
than to the Antichrist, But Nietzsche is the hero of
repetition itself himself,.He not only took up all for-
mer philosophy +to unconceal the possibilities hidden
in it, but is also the Philosopher of eternal recur-
rence (ewige Wiederkehr), Still, the choice of Nietgm
sche could 6nly take place in later works of Heidegger
and required the so=called turn, where Being and Time
remains ambiguous, The repetition is not yet comple~
tely possible, because it requires a deeper destruc-
tion of metaphysics than the one undertaken in the

first part of Being and Time, still caught in the lan-

gueBe of metaphysics, This destructive repetition of



o
ey

me taphysics, together with a different taking up of
the original possibilities covered up by it - namely
those of the presocratic philosophers = sets a task
which Heidegger starts to carry out from the publi-

cation of Being and Time on,

Fourth Chepter, - Holzwege and ;,,

Being and Time was never completed, Its second
part has been written partly in the writings concer-
ning the history of philesophy and the destruction
of me taphysics, The third section of the first part
however, on Time and Being, which had to deal with
the ontological difference, the return to the origin,
and the presencing out of it, remained unfulfilled?
The circle of Being and Time between the analysis of
fiasein and the meaning of Being itself has +thus never
been closed, just as the ascension from everydayness
to authenticity remains ambiguous,

Being and Time wanted to leap into the cleaxring
in the wood of beings, disclosed by Dasein, and in
wvhich the meaning of Being had to appear, ﬁowever,
Heidegger himself decided that the analysis of Da-
sein didn't disclose the meaning of Being as pro-
jected, It led to different interpretations and de=
velopme®kts, but not to the clearing. The question
of Being required another path, The attempts to find
such a way (in 1936-1950) were i.a, collected in

"Holzwege” under the dedication:
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Holz lautet ein alter Name fiir Wald, Im Holg
sind Wege, die-meist verwachsen Jj¥%h im Umbem
gangene aufhlren, Sie heis=zen Holzwege,

Jeder verlfuft gesondert, aber im selber Wald,
Of't scheint es, 2ls gleiche einer dem anderen,
Dochh es scheint nur so, Holzmacher und Warld
hliter kennen die Wege, Sie wissen, was es heiszt

auf einem Holzweg zu selin,

Holzwege are usually dead-ended, but sometimes they
arrive a2t a clearing, Most of them however, are wow=
vered, forgotten as they are.

In being and Time, Helidegger wanted to take a
leap into the clearing, Here, he recognizes that a
path is needed, Being and Time asked the right ques-
tions, but followed only one of those paths (Sz P.
436 in the last par, )}, and probably got lost in the
wood, because the paths were covered. The analysis
of Dasein therefore found a dead end, The destruce-
tion of metaphysics wants to clear some of the ori=-
ginal paths from the wilderness bewildering them,

A new search first has to recognize this wild gro-
wing and give an account for the ground of the cleas
ring, Heldegger therefore introduces the word 'Earth
as opposed to 'world!, in his essay on the origin of
the work of art (in Holzwege).

Starting in circles (p, 7-8), the essay tries diffe-
rent ways of access, and finds this access only in
the work of art iitself ag opening up a world and put-
ting it back on earth,

Earth repeats the greek '‘phusis?', and as 'phusis' is

linked with 'phuein', to grow, earth is linked vith



images of the wood of beings, which grows omn it,
covers and obscures it, but also makes = clearing
possible, In the struggle between world and earth,
instigated by the work of art, truth as unconceal=
ment can become present and be fixed in a 'Gestalt!?,
a Figure or stature of truth, The work of art is
thus the place of truth, its primery 'Ortt, and
especially some poems are the exquisite place of
truth,

in opening up a world and replacing it on earth,
the worl of art assigns man a place in the wood of
beings and shows the access to it. The earth gives

2l

ground to Dasein, so that his decision no longer
stands above an abyss,

The great poetls especially indicate this access,
They call upon us +to reiturn to our home, where we
are at hbme, to return to the Heimatn which is neare
ness to and neighbourhood of the Origin (Erl. U
HSlderlin p.23).

In Being and Time, the authentic moments of Dae
sein where only thematized by a dislocation and a <
leap., Dasein is after all not at home in the world,
although thrown in it, but displaced (Heimatvertrieben),
It is our task to return to the earth snd the nearness

of the origin,

Wiederkehren kann nur, wer vordem und vielleicht
schon eine lange Zeit hindurch als der Wanderer
die Last der Wanderung auf die Schulter genommen
hat und hinflbe gegangen ist zum Ursprung, damit
er dort erfahre, was das. Zu-Suchende sei, um dann
als der Suchende erfahrener zurlickzukommen,

(Exril, zu HBlderlin P.23).




